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and, if’ those who are working on the larger field have no
overtaken me, it will at least pave the way for a similar ex-
periment on a large field. ‘

I observe in the limited field in which T find myself, that
unless I can reach the hearts of ' men and women, I am able
to-do nothing. [ observe further that so long as the spirit of
hate persists in some shape or other, it is impossible to establish
peace or to gain our lreedomy by peaceful eflort. We cannot
love one another, if we hate Englishmen. We cannot love the
Japanese and hate Englishmen. We must either let the Law
of Love rule us through and through or not at all. Love among
ourselves based on hatred of others breaks down under the
slightest pressure. The fact is such love is never real love. Tt is
an armed peace. And so it will be in this great movement in
the West against war. War will only be stopped when the
conscience of mankind has become sufficiently elevated to re-
cognize the undisputed supremacy of the Law of Love in all
the walks of life. Some say this will never come to pass. I shall
retain the faith dll the end of my earthly existence that itshall
come Lo pass.

‘Non-Violence— The Greatest Force’
The Hindu, 8 Nov. 1926

[51. THE LAW OF LOVE

It takes a fairly strenuous course of training to attain to a
mental state of non-violence. In daily life it has to be a course
of discipline though we may not like it, like for instance the
life of a soldier. But I agree that unless there is a hearty co
operation of the mind, the mere outward observance will be
simply a mask, harmful both to the man himself and to others.
The perfect state is reached only when mind and body and

speech are in proper co-ordination. But it 1s always a case of

intense mental struggle. It is not that I am incapable of anger,
for instance, but I succeed on almost all occasions to keep my
feelings under control. Whatever may be the result, there is
always in me a conscious struggle to follow the law of non-
violence deliberately and ceaselessly. Such a -struggle leaves
one stronger for it.
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.Non~violence is a weapon of the strong. With the weak it
might easily be hypocrisy. Fear and love are contradictory
terms. Love is reckless in giving away, oblivious as to what it

ct's in return. Love wrestles with the world as with itself and
1mejltely gains. a mastery over all other leelings. My daily
xperience, as of those who are working with me, is that every
problem would lend itself to solution if we are determined to
amake the law of truth and non-violence the law of life. For
truth and non-violence are, to me, faces of the same coin.
.. Whether mankind will consciously follow the law of love I
do not know. But that need not perturb us. The law will work
ust as the law of gravitation will work whether we accept iz
or no. And just as a scientist will work wonders out of various
applications of the laws of nature, even so a man who applies

e law of love with scientific precision can work greater won-
ers. For the force of non-violence is infini tely more wonderful
nd subtle than the force of nature, like for instance electricity.
'he man who discovered for us the law of love was a far
Jreater scientist than any of our modern scientists. Only our
xplorations have not gone far enough and so it is not possible
or every one to see all its workings. Such, at any rate, is the
allucination, if it is one, under which I am labouring. The
more | work at this law the more 1 feel the delight in life, the
elight in the scheme of this universe. It gives me a peace and

;.me{ming of the mysteries of nature that I have no power to
escribe. :

From S. S. Rajputana 111’ (Letter from M. Dy
oung India, 1 Oct. 1931

Maha(.!ev Desai published the above cxtract from a discourse given by Gundhi
‘the evening prayer, during his voyage (0 London. )

152, NON-VIOLENCE AS MEANS AND END
June 26, 1933
Iy dear Asaf Alj,

have your long letter for which I thank you. I du not at
mind your having sent it to the Press. Yon had a perfect.
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right to send me that letter and | appreciate the frankness
with which you have expressed your views. '

I am, as yet, unable to say anything on the present situation
because T am still bed-ridden and have not been able to make
an analytical study of it. 1 want you, however, to understand
my fundamental difficulty which constitutes also my limita-
tion. Non-violence for me is not a mere experiment. It is part
of my hife and the whole of the creed of satyagraha, non-
co-operation, civil disobedicnce, and the like are necessary de-
ductions from the fundamental proposition that non-violence
15 the law of life for human beings. For me it is both a means
and an end and T am more than ever convinced that in the
complex situation that faces India, there is no other way of
gaining real freedom. In applying my mind to the present
situation 1 must, therefore, test everything in terms of non-
violence.

Yours sincerely,

M. Asal' Ab, Esq., bar-at-law
Kucha Chelan, Dethi

Letter to M. Asaf Ah
SN 19108

15%. LOVE AND BROTHERHOOD

August 4, 1932

Brotherhood 1s just now only a distant aspiration. To me it is
a test of true spirituality. All our prayers, fasting and observ-
ances are empty nothings so long as) we do not feel a live
kinship with all Iife. But we have gt even arrived at that
“intellectual belief] let alone a heart realization. We are still
selective. A selective brotherhood is a*sclfish partnership.
Brotherhood requires no consideration or response. If it did,
we could not love those whom we consider as vile men and
women, In the midst of strife and jealousy, it is a most difficult
performance. And yet true religion demands nothing less from
“us. Therefore cach one of us has to endeavour to realize this
truth for oursclves irrespective of what others do.
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Letter 1o Esther Menon?!
Mathadevbhaini Diary, Vol. I, P- 345

! The addressee had asked ‘why 1he idea of brotherhood did ot take root among
natons m spite of the example set by Bapu, Kagawa, Albert Schweitzer and others’
( The Diary of Mahader Desai, Vol. 1, p. 270).

154. LOVE OF ALL

May 2, 1935
Love has no boundary. My nationalism includes the love of
all the nations of the carth irrespective of creed.

A Letter
Mahadev Desai’s Diary (MSS)

155. AXIOMS OF NON-VIOLENGE

Non-violence is at the root of every one of my activities and
therefore also of the three public activities on which I am just
now visibly concentrating all my energy. These are untouch-
ability, khadi, and village regeneration in general. Hindu -
Muslim unity is my fourth love. But so far as any visible
manifestation is concerned, I have owned defeat on that score.
Let the publie, however, not assume therefrom that T am
mactive. If not during my lifetime, 1 know that after my death
both Hindus and Mussalmans will bear witness that | had
never ceased o yearn after communal peace.

Non-violence to be a creed has to be all-pervasive. I cannot
be non-violent about one activity of mine and violent about
others. That would be a policy, not a life-force. That being
$0, I cannot be indifferent about the war that Italy is now
waging against Abyssinia. But I have resisted most pressing
mvitation to express my opinion and give a lead to the coun-
try. Self-suppression is often necessary in the interest of Truth
and non-violence. If India had as a nation imbibed the creed
of non-violence, corporate or national, I should have had no
hesitation in giving 2 lead. But in spite of a certain hold 1
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have on the millions of this country, 1 know the very grave
and glaring limitation of that hold. India had an unbroken
tradition of non-violence from times immemorial. But at no
time in her ancient history, as far as I know it, has it had
complete non-violence in action pervading the whole land.
Nevertheless, it is my unshakeable belief that her destiny is
to deliver the message of non-violence to mankind. It may
take ages to come to fruition. But so far as I can judge,
no other country will precede her in the fulfilment of that
mission.

Be that as it may, it is seasonable to contemplate the impli-
cations of that matchless force. Three concrete qucstlons were,
the other day, incidentally asked by friends:

1. What could ill-armed Abyssinia do against well-armed Italy, if
she were non-violent?

2. What could England, the greatest and the most powerful member
of the League, do against determined Italy, if she (England) were
non-violent in your sense of the term?

3. What could India do, if she suddenly became non-violent in your
sense of the term?

Before 1 answer the questions let me lay down five simple
axioms of non-violence as 1 know it:

i. Non-violence implies as complete self-purification as is
humanly possible.

2. Man for man the strength of non-violence is in exact
proportion to the ability, not the will, of the non-violent per-
son to inflict violence.

3. Non-violence is without exception superior to violence,
i.e., the power at the disposal of a non-violent person is always
greater than he could have if he was violent.

4. There is no such thing as defeat in non-violence. The
end of violence is surest defeat.

5. The ultimate end of non-violence is surest victory—if
such a term may be used of non-violence. In reality where
there is no sense of defeat, there is no sense of v1ctory

The foregomg questions may be answered in the hght of
these axioms.

. If Abyssinia were non-violent, she would have no arms,
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would want none. She would make no appeal to the League
r any other power for armed intervention. She would never
ive any cause for complaint. And Italy would find nothing
to conquer if Abyssmxans would not offer armed resistance,

nor would they give co-operation willing or forced. Italian
occupation in that case would mean that of the land without
ts people. That, however, is not Italy’s exact object. She seeks
ubmission of the people of the beautiful land.

2. If Englishmen were as a nation to become non-violent at
heart, they would shed imperialism, they would give up the
use of arms. The moral force generated by such an act of
renunciation would stagger Italy into willing surrender of her
designs. England would then be a living embodiment of the
axioms I have laid down. The effect of such conversion would
mean the greatest miracle of all ages. And yet if non-violence
is not an idle dream, some such thing has some day to come
to pass somewhere. I live in that faith.

- 3. The last question may be answered thus. As I have said,
India as a nation is not non-violent in the full sense of the
term. Neither has she any capacity for offering violence—not
because she has no arms. Physical possession of arms is the
least necessity of the brave. Her non-violence is that of the
weak. She betrays her weakness in many of her daily acts.
She appears before the world today as a decaying nation. 1
mean here not in the mere political sense but essentially in the
non-violent, moral sense. She lacks the ability to offer physical
resistance. She has no consciousness of strength. She is con-
scious only of her weakness. If she were otherwise, there would
be no communal problems, nor political. If she were non-
violent in the consciousness of her strength, Englishmen would
lose their role of distrustful conquerors. We may talk politi-
cally as we like and often legitimately blame the English
rulers. But if we, as Indians, could but for a moment visual-
ize ourselves as a strong people disdaining to strike, we should
cease to fear Englishmen whether as soldiers, traders or
administrators, and they to distrust us. Therefore if we became
truly non-violent we should carry Englishmen with us in ail
. we might do. In other words, we being millions would be the
greatest moral force in the world, and Italy would listen to
‘our {riendly word.




248 Truth and Non-Violence

The reader has, I hope, by now perceived that my argu-
ment is but a feeble and clumsy attempt to prove my axioms
which to be such must be self-proved.

Till my eyes of geometrical understanding had been opened,
my brain was swimming, as I read and re-read the twelve
axioms of Euclid. After the opening of my .eyes geometry
seemed to be the easiest science to learn. Much more so is the
case with non-violence. It is a matter of faith and experience,
not of argument beyond a point. So long as the world refuses
to helieve, she must await a miracle, i.e., an ocular demon-
stration of non-violence on a mass scale. They say this is
against human nature—non-violence is only for the indivi-
dual. If so, where is the difference in kind between man and
beast?

“The Greatest Force’
Harijan, 12 Oct. 1935

156. NON-VIOLENCE A8 A CREED AND A POLICY

It was on the 18th instant that I expressed the following hope
in Haryan:

If my argument has gone home, is it not time for us to declare our
changeless faith in non-violence of the strong and say we do not seek
to defend our liberty with the force of arms but we will defend it
with the force of non-violence?

On the 21st the Working Committee felt unable to enforce
such faith in action when the time for it came.! For the Com-
mittee never before had an occasion to test their faith. At the
last meeting they had to lay down a course of action for
meeting impending anarchy within and danger of aggression
from without.

I pleaded hard with the Committee: ‘If you have faith in
non-violence of the strong, now is the time to act up to it. It
does not matter that many parties do not believe in non-
violence whether of the strong or of the weak. Probably that
is all the greater reason for Congressmen to meet the emer-
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ency by non-violent action. For if all were non-violent, there
ould be no anarchy and there would be no question of any-
ody arming for meeting aggression from without. It is
ecause Congressmen represent a party of non-violence, in the
iidst of parties who do not believe in it, that it becomes
mperative for Congressmen to show that they are well able
act up to their faith.’
- But the members of the Working Committee felt that Con-
ressmen would not be able to act up to it. It would be a new
xperience for them. They were never before called upon to
eal with such a crisis. The attempt made by me to form
eace brigades to deal with communal riots and the like had
holly failed. Therefore they could not hope for the action
ontemplated.
My position was different. With the Congress non-violence
as always a policy. It was open to it to reject it if it failed.
£ it could not bring political and economic independence, it
as of no use. For me non-violence is a creed. I must act up
o it whether I am alone or have companions. Since propa-
ation of non-violence is the mission of my life, I must pursue
n all weathers. I felt that now was the time for me to prove
y faith before God and man. And so I asked for absolution
om the Committee. Hitherto I have been responsible for
uiding the general policy of the Congress. I could no longer
0 so when fundamental differences were discovered between
hem and me. They readily recognized the correctness of my
ttitude. And they gave me the absolution. Once more they
ave justified the trust imposed in them, They have been true
to. themselves. They had not the confidence, in themselves or
ose whom they represented, that they could express in their
ctions the required measure of non-violence. And so they
made the only choice they could honestly make. It was a
tremendous sacrifice they made—the sacrifice of the prestige
that the Congress had gained in the world for unadulterated
non-violence, and the dissolution of the unwritten and un-
spoken bond between them and me. But though it is a
break in the common practice of a common ideal or policy,
there is no break in the friendship of over twenty years’
standing.
I am both happy and unhappy over the result. Happy
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because I have been able to bear the strain of the break and
have been given the strength to stand alone. Unhappy because
my word seemed to lose the power (o carry with me those
whom it was my proud privilege to carry all these many years
which seem like yesterday. But I know that, if God shows
me the way to demonstrate the efficacy of non-violence of
the strong, the break will prove to have been temporary. If
there is no way, they will have justified their wisdom in
bearing the wrench of letting me go my way alone. If that
tragic discovery of my impotence is in store for me, [ hope
still to retain the faith that has sustained me all these years
and to have humility enough to realize that I was not a
fit enough instrument to carry the torch of non-violence any
further.

But this argument and doubt are based upon the assump-
tion that the members of the Working Committee represent
the feeling of the vast majority of Congressmen. They would
wish and hope that the vast majority of Congressmén had in
them the non-violence of the strong. No one would be more
glad than they to discover that they had underrated Congress-
men’s strength. The probability, however, is that there is no
majority but only a good minority which represents the non-
violence of the strong. It should be remembered that the mat-
ter does not lend itself to argument. The members of the
Working Committee had all the argument before them. But
non-violence, which is a quality of the heart, cannot come by
an appeal to the brain, Therefore what is required is a quiet
but resolute demonstration of non-violent strength. The op-
portunity comes to everyone almost daily. There are com-
munal clashes, there are dacoities, there are wordy duels. In
all these things those who are truly non-violent can and will
demonstrate it. If it is shown in an adequate measure, it will
not fail te infect their surroundings. I am quite clear that
there is not a single Congressman who disbelieves in the effi-
cacy of non-violence out of sheer cussedness. Let the Congress-
men who believe that the Congress should adhere to non-
violence in dealing with internal disorders or external aggres-
sion, express it in their daily conduct.

Non-violence of the strong cannot be a mere policy. It must
be a creed, or a passion, if ‘creed’ is objected to. A man with
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a passion expresses it in every little act of his. Therefore he
who is possessed by non-violence will express it in the family
circle, in his dealings with neighbours, in his business, in Con-
gress meetings, in public meetings, and in his dealings with
opponents. It is because it has not expressed itself in this way
among Congressmen that the members of the Working Com-
mittee rightly concluded that Congressmen were not ready for
non-violent treatment of internal disorders or external aggres-
sion. Embarrassment caused by non-violent action would
move established authority to yield to popular will. But such
action has obviously no play in the face of disorders. We have
to court death without retaliation and with no malice or anger
toward those who bring about disorder. It is easy enough to
see that non-violence required here is of a wholly different
type from what the Congress has known hitherto. But it is
the only non-violence that is true and that can save the
world from sel{-destruction. This is a certainty sooner or later,
sooner rather than later, if India cannot deliver the message
of true non-violence to a world which wants to be saved
from the curse of wars and does not know how to find the
deliverance.

Sevagram, June 24, 1940.

PS. After the foregoing was written and typed, 1 saw Jawa-
harlal’s statement.? His love for and confidence in me peep
out of every sentence referring to me. The foregoing does not
need any amendment. It is better for the reader to have both
the independent reactions. Good must come out of this separ-
ation.

‘Both Happy and Unhappy’
Harijan, 29 June 1940

! The resolution of the Working Committee, passed after five days of deliberations,
tnter alia said: ‘While the Working Committee hold that the Congress must continue
to adhere strictly to the principle of non-violence in their struggle for independence,
the Committee cannot ignore the present imperfections and failings in this respect of
the human elements they have to deal with. .. . The Committee have deliberated
over the problem that has thus arisen and have come to the conclusion that they are
unable to go the full length with Gandhiji. But they recognize that he should he free
to pursue his great ideal in his own way, and therefore absolve him from responsibility
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for the programme and activity which the Congress has to pursue under the condi-
tions at present prevailing in India and the world in regard to external aggression
and interpal disorder.’ ‘

# Jawaharlal Nchru in his statement issucd from Bombay on 23 Junc had said:
“The difference between Gandhiji’s approach and that of the Working Commitiee
must be understood and must not lead people to think that there is 1 break between
him and the Congress. The Congress of the past twenty years is his creation and child
and nothing can break this bond. I am sure his guidance and wise counsel will always
be available to the Congress.’

15%7. FUNDAMENTALS OF NON-VIOLENCE

[After 18 September 1940]

I hope that all the conversation we had in Bombay has soaked
into you. If it has, every problem could be solved by reference
to those fundamentals which I tried to put before you. Our
non-violence has to begin at home with our children, elders,
neighbours and friends. We have to overlook the so-called
blemishes of our friends and neighbours and never forgive our
own. Then only shall we be able to right ourselves, and as we
ascend higher, our non-violence has to be practised among
our political associates. We have to see and approach the
viewpoints of those who differ from us. We have to be patient
with them and convince them of their errors and be convinced
of our own. Then proceeding further we have to deal patiently
and gently with political parties that have different policies
and different principles. We have to look at their criticism
from their own standpoint, always remembering that the
greater the distance between ourselves and others, the greater
the scope for the play of our non-violence; and it is only when
we have passed our examination or test in these fields that we
can deal with those against whom we are fighting and who
have gricvously wronged us.

This was one thing we talked about. The other thing I said
was that a non-violent man has to keep himself engaged use-
fully during all waking hours and, therefore, constructive work
is for kim what arms are for the violent men.

Fragment of Letter to Abdul Ghaffar Khan
Hargan, 18 Jan. 1942
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158. THE SUPREME LAW

Sevagram,
January 25, 1945
My dear Father Lash,

I am so glad you came. Please tell all our English friends
that we all do our duty regardless of result. Has not an English
divine said that ‘duty will be merit when debt becomes a
donation'? Non-violence, translated ‘love’, is the supreme law
for human beings. It knows no exception. 1 have tried all
these years to live by that law and hope to die in that state.

Yours,
M. K Ganpui

Letter to William Q. Lash
GN 41

159. NON-VIOLENCE ALONE LAWFUL

A straight line is one. Non-violence is a straight line. Lines
that are not straight are many. A child who has learnt how to
handle a pen can draw as many lines as he wishes. He won’t
draw a straight line except perhaps by chance. Several readers
ask me whether in the violence ‘permitted’ by. me several
things mentioned by them could be included. Strange to say
all the letters received are in English! The writers should re-
read my article and they will at once know why 1 cannot
answer those questions. I am unfit probably for the simple
reason that I have never practised violence. Above all I have
never permitted violence. 1 have simply stated two grades of
bravery and cowardice. The only thing lawful is non-violence.
Violence can never be lawful in the sense meant here, 1.e., not
according to man-made law but according to the law made
by Nature for man. Though violence is not lawful, when it is
offered in self-defence or for the defence of the defenceless, it
is an act of bravery far better than cowardly submission. The
latter befits neither man nor woman, Under violence, there
are many stages and varieties of bravery. Every man must
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one cannot and must not put saintliness and rascality on the
same footing.

Fragment of a Letter
The Diary of Mahadev Desai, Vol. I, p. 15

236 NEED FOR A CHARTER OF DUTIES

[Before 16 April 1940)
RECEIVED YOUR CABLE.! HAVE CAREFULLY READ YOUR FIVE AR-
TICLES.? YOU WILL PERMIT ME TO SAY YOU ARE ON THE WRONG
TRACK. I FEEL SURE THAT I CAN DRAW UP A BETTER CHARTER OF
RIGHTS THAN YOU HAVE DRAWN UP. BUT OF WHAT GOOD WILL IT
BE? WHO WILL BECOME ITS GUARDIAN? IF YOU MEAN PROPAGANDA
OR POPULAR EDUGATION YOU HAVE BEGUN AT THE WRONG END.
I SUGGEST THE RIGHT WAY. BEGIN WITH A CHARTER OF DUTIES
OF MAN (BOTH D AND M CAPITALS) AND I PROMISE THE RIGHTS
WILL FOLLOW AS SPRING FOLLOWS WINTER. 1 WRITE FROM EX-
PERIENCE. AS A YOUNG MAN I BEGAN LIFE BY SEEKING TO ASSERT
MY RIGHTS AND I SOON DISCOVERED I HAD NONE NOT EVEN OVER
MY WIFE. SO I BEGAN BY DISCOVERING AND PERFORMING MY DUTY
BY MY WIFE MY CHILDREN FRIENDS COMPANIONS AND SOCIETY
AND I FIND TODAY THAT I HAVE GREATER RIGHTS, PERHAPS THAN
ANY LIVING MAN I KNOW. IF THIS IS TOO TALL A CLAIM THEN I
SAY 1 DO NOT KNOW ANYONE WHO POSSESSES GREATER RIGHTS
THAN I.

Cable to H. G, Wells®
The Hindustan Times, 16 April 1940

' H.G. Wells had sought Gandhi’s opinion on the ‘Rights of Man’ drawn up by

him.
% Published in The Hindustan Times. . ‘
* Herbert George Wells (1866 -1946); English novelist; sociological writer an.d his-
torian; author of The Time Mackine, The War of the Worlds, The Shape of Things t-
Come, The Outline of History, The Invisible Man, and various other works.

237, EQUAL DISTRIBUTION THROUGH NON-VIOLENCE

n last week’s article on the Constructive Programme I men-
tioned equal distribution of wealth as one of the 13 items.
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The real implication of equal distribution is that each man
shall have the wherewithal to supply all his natural needs and
no more. For example, if one man has a weak digestion and
requires only a quarter of a pound of flour for his bread and
another needs a pound, both should be in a position to satisfy
their wants. To bring this ideal into being the entire social,
order has got to be reconstructed. A society based on non-
violence cannot nurture any other ideal, We may not perhaps
be able to realize the goal, but we must bear it in mind and
work unceasingly to near it. To the same extent as we progress
towards our goal we shall find contentment and happiness,
and to that extent too shali we have contributed towards the
bringing into being of a non-violent society.

It is perfectly possible for an individual to adopt this way
of life without having to wait for others to do so. And if an
individual can observe a certain rule of conduct, it follows
that a group of individuals can do likewise. It is necessary for
me to emphasize the fact that no one need wait for anyone
else in order to adopt a right course. Men generally hesitate
to make a beginning if they feel that the objective cannot be
had in its entirety. Such an attitude of mind is in reality a bar
to progress.

Now let us consider how equal distribution can be brought
about through non-violence. The first step towards it is for
him who has made this ideal part of his being to bring about
the necessary changes in his personal life. He would reduce his
wants to a minimum, bearing in mind the poverty of India.

. His earnings would be free of dishonesty. The desire for

speculation would be renounced. His habitation would be in
keeping with the new mode of life. There would be self-re-
straint exercised in every sphere of life. When he has done ajl
that is possible in his own life, then only will he be in a
position to preach this ideal among his associates and neigh-
bours.

Indeed at the root of this doctrine of equal distribution must
lic that of the trusteeship of the wealthy for the superfluous
wealth possessed by them. For according to the doctrine they
may not possess a rupee more than their neighbours. How is
this to be brought about? Non-violently? Or should the
wealthy be dispossessed of their possessions? To do this we
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world which is purely socialistic. Without the means described
above the existence of such a society 1s impossible.

“Who Is A Socialist?' (G
Harijan, 13 July 1947
Harijunbandhu, 13 July 1947

258, SOUIALISM AND S4TYAGRAHA

New Delh,

July 13, 1947

Truth and ahimsa must come alive in socialism. ‘This can only

be possible when there is a living faith in God. Mere mechan-

ical adherence to truth and ahimsa is likely to bhreak down

at the critical moment. Hence have 1 said that truth s
God.,

This God is a living Force. Our life is of that Force. That
Force resides in the body. but is not the body. He who dentes
the existence of that great Force deunies o himself access to its
inexhaustible power and thus remains impotent. He is like a
rudderless ship which, tossed about here and there, p(’rish(ts
without making any headway. Many find themselves in this
plight. The socialism of such people does not reach anywhere,
what to say of the millions.

If such be the case, why is there no socialist who believes in
God? If there are such socialists why have they not made any
progress? Also there have been many believing in God; why
is it they have not succeeded in bringing socialism?

There is no cffective answer to this. Nevertheless, it 1s pos-
sible to say that it has perhaps never occurred to a believing
socialist that there is any connection between his socialism and
his helief in God. Equally, men of God perhaps never felt any
need for socialism. Superstitions have flourished in the world
in spite of godly men and women, In Hinduism which believes
in God, untouchability has, dll of late, held uwndoubted
swav.,

“T'he nature of this Divine Force and its inexhaustible power
have heen matters of incessant guest.
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My claim is that in the pursuit of that quest lies the dis-
covery of satyagraha: It is not, however, claimed that all the
laws of satyagraha have already been formulated. T cannot say
either that I myself know all the laws, This I do assert that
every worthy object can be achieved through satyagraha. It is
the highest and the most potent means, the most effective
weapon. I am convinced that socialism will not be reached by
any other means.

Satyagraha can rid society of all evils, political, economic and
moral.

‘Socialism’ (G.)
Harfjan, 20 July 1947
Harijanbandhu, 20 July 1947

257. ERASING ‘I’ AND. ‘MINE’

The following condensed report of Sjt. Satis Chandra Muker-
jee’s speech delivered at a peace meeting the other day at
Darbhanga will be read with interest and profit .. R

If we could ‘erase the ‘I's’ and the ‘Mine’s’ from religion,
politics, economics, etc., we shall scon be free and bring
heaven upon earth. ’

“The Curse of “I”” and ‘“Mine”’
Young India, 23 Sept. 1926

! The writer’s thesis was that the feeling of ‘I” and ‘mine’ was responsible for much
of the communal intolerance and violence in the country, and that, indeed, a true
understanding of all religions was possible only through regard for the universal
virtues, Truth, Non-violence, etc.

258. SERVICE AND SELF-REALIZATION
May 16, 1932

Bhai,

Ask for anything only in the sacrificial spirit.
A guru is one who guides us to righteousness by his own
righteous conduct.
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g rl\fxie development consists in reducing ourselves to a ciphey
elfless service is the secret of life. To ri ions |
: : : : se above passions is
the highest ideal. pasions 1
The sages mainly from their own experiences have laid
down rules of thought and conduct. '
A‘_mfu 15 one who has realized himself. Sannyasa according
to Gita is the renunciation of actions prompted by desire
. Only one who h?s his body under control is a man. Beauty
ccause pl its quality of inwardness cannot be experienced in
the physical sense.
All your questions have been answered.

Baru

A Letter (H.)
CW gi22

259. LIVING FOR THE SAKE OF SERVICE

July 29, 1

Anybody who wishes to serve always finds enougyh ?"ong :11
needs. .He can indulge in no luxuries, of course. If, therefore
you wish to live in the Ashram for the sake of s::rvice 'y01;
should be content with whatever you get. Otherwise’ ou
should leave the Ashram and find a Job. A person like zou
should have no difficulty in finding one. There is no third
course open to a public servant.

‘A Letter’ (G.)
Bihar Pachhi Dilhi, p. 440

260 - RENUNCIATION, NOT ASCETICISM

March 17, 1945

Ascetncxsm in the_ English sense is not needed at the present
time. But there is all the need for renunciation. Read the
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1snavasya' and reflect on it. Realize the jnner meaning of renun-
ciation. It has been explained in the Gita.2

' Blessings from

Baru

Note to Gope Gurbuxani (H.)

GN 1328
' The reference is to verse ¥ of this Upanishad. o .
* The addressee had asked: ‘“How far are asceticism adid renunciation beneficial in

lite?

261. JOY THROUGH SILENCE

January 28, 1946

Today is my day of silence. Therefore I am not able to ‘spea‘k
to you. You must please excuse me. .thlt a good thmg is
silence! T have personal experience of it. ’l.he Joy one derives
from silence is unique. How good it will 'be, if everyone
observed silence for some time every day! Silence is not for
some great men; I know that whatever one person is able_ to
do can be done by everyone, given the eﬂ”'ort. Thereis a saying
amongst us that through silenFe everything can be achieved.
There is much truth in this saying.

Speech Read out at Prayer Meeting, Madras
The Hindu, 30 Jan. 1946

262. HUMANITY AND THE KINGDOM OF HEAVEN
April 15, 1946

In a moment of introspection the poet asks himself:

O man, why have you left off taking God’s name? You havevnot
given up anger or lust'or greed, but you have forgotten tfuth. V hat
a tragedy to save worthless pennies and to let go the prxce}gs.s gem
of God’s lovel Why would you not, O fool, renounce all vanities and
throw yourself on the grace of God alone?
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This does not mean that if one has wealth, it should be
thrown away and wife and children should be turned out of
doors. It simply means that one must give up attachment to
these things and dedicate one’s all to God and make use of
His gifts to serve Him only. It also means that if we take His
name with all our being we are auntomatically weaned from
all lust, untruth and baser passions, , :

In the first shloka of Ishopanishad that is repeated every day
at the beginning of the prayer, one is asked to dedicate every-
thing to God and then use it to the required extent. The
principal condition laid down is that one must not covet what
belongs to another. These two maxims contain the quintes-
sence of the Hindu religion.

In another shicka which is recited during the morning
prayer it is said:

1 do not ask for temporal power, nor do 1 ask to go to heaven,
nor even to attain nirvana. What I ask for is that [ may be able to
relieve the pain of those who are in pain.

The pain might be physical, mental or spiritual, Spiritual
pain due to slavery to one’s passions is sometimes greater even
than physical.

But God does not come down in person to relieve suffering.
He works through human agency. Therefore, prayer to God
to enable one to relieve the sufferings of others must mean a
longing and readiness on one’s part to labour for it.

The prayer, you will note, is not exclusive. It is not re-

stricted to one’s own caste or community. It is all-inclusive. It

comprehends the whole of humanity. Its realization would
thus mean the establishment of the Kingdom of Heaven on
earth.

Speech at Prayer Meeting
Hindustan Times, 16 Apr. 1946
Harijan, 28 Apr. 1946
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263 UNIVERSAL SERVICE

On the Train,
July 31, 1947

Chi. Amrit, ' .

Your last words were penetrating. Personal service whe‘n it
merges into universal service is the only service worth doing.
All else is rubbish.

Keep well and cheer up. .

The journey is going well. Not a soul at the stations. Hence
the night undisturbed. "

Love.

Baru

Letter to Amrit Kaur
CW 3706

264. A TALISMAN

[August 1947]
I will give you a talisman. Whenever you are in doubt,‘or
when the self becomes too much with you, apply the following
test. Recall the face of the poorest and .thc weakest man whom
you may have seen, and ask yourst?lf if thf: step you contem-
plate is going to be of any use to him. Will hg gain aqythmg
by it? Will it restore him to a control over }?15 own life an
destiny? In other words, will it lead to swaraj for the hungry
and spiritually starving millions? '
Then you will find your doubts and yourself melting away.
M. K. Ganput?

‘A Note’
From/a facsimile: Mahatma, Vol. VIII, p. 89

! The signature is in the Devanagari and Bengali scripts.

186g

1876

1882
1884
1888

1889

1890

1891

1892

2 Oct,

Spring
4 Sept.

6 Nov.
Nov.

19 Sept.

26 Mar,

10 June

12 June
Spring
14 May

Chronology
M. K. Gandhi (1869-1948)

Mohandas Karamchand Gandhi was born into a
Vaishya family at Porbander in Kathiawar, Gu-
Jjarat; the youngest of three sons of Karamchand
Gandbhi, Prime Minister in Porbander, Rajkot, and
Vanakner States, and his fourth wife Putlibai.

Goes to Rajkot with parents; attends primary
school there until twelfth year, Betrothal to Kas-
turbai, daughter of Gokuldas Makanji,

Marries Kasturbai Makaniji.
Experiments in meat-eating and agnosticism.
Birth of Harilal,

Despite disapproval of caste elders, sails for Eng-
land to study.

Enrols as law student at Inner Temple, London.

Meets H. P. Blavatsky and Annie Besant of the
Theosophical Society.

Becomes acquainted with the Bhagavad Gita, The
Light of Asia, and the Sermon on the Mount.

Becomes executive member of the London Vege-
tarian Society.

Enrols as associate member of the London Theo-
sophical Society.

Called to the Bar and enrols in the High Court of
London.

Sails for India.

Birth of Manilal.

Receives permission to practise law in Kathiawar.
Fails to establish successful practice,
Settles in Rajkot as legal draughtsman.




